The Unsentimental Sentiment
ceremonies of military consecration make plain. One sees
this truth well exemplified in the extreme formalization of
the soldier's conduct, a formalization which is carried into
the chaos of battle; a well-drilled army moving into action
is an imposition of maximum order upon maximum disorder. Thus the historical soldier is by genus not the blind,
unreasoning agent of destruction which some contemporary
writers make him out to be. He is rather the defender of the
ultima ratio, the last protector of reason. Any undertaking
that entails sacrifice of life has implications of transcendence, and the preference of death to other forms of defeat to
the "fate worse than death," is, on the secular level, ~he
highest example of dedication. There seems little doubt that
the ~nci:nt solidarity of priest and soldier-a
solidarity becommg impossible today, now that mechanized mass warfare has removed soldiering from the realm of ethical sigmficance-rests upon this foundation.
In addition, the disappearance of the heroic ideal is always accompanied by the growth of commercialism. There
lS a cause-and-effect relation here, for the man of commerce
is by the nature of things a relativist; his mind is constantly
on the fluctuating values of the market place, and there is no
. surer way for ~lm to fail than to dogmatize and moralize
about things.
Business and sentiment do not mix" is an
adage of utmost significance. It explains the tendency of all
organic socictres to exclude the trader from
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without friendship or common understanding, and without
capacity, when the test comes, to pull together for survival.
On the other side is the metaphysical community, suffused
with a common feeling about the world which enables all
vocations to meet without embarrassment and to enjoy the
strength that comes of common tendency. Our plea then
must be to have back our metaphysical dream that we may
save ourselves from the sins of sentimentality and brutality.
Does not its absence explain why
The best lack all conviction, while the worst
Are full of passionate intensity?'

Without this grand source of ordering, our intensities rum
to senseless affection and drain us, or to hatreds and consume us. On the one hand is sentimentality, with its emotion lavished upon the trivial and the absurd; on the other
is brutality, which can make no distinctions in the appltcation of its violence. Ages which have borne reputatlOnS for
cruelty are more to be regarded than those renowned, as
ours is coming to be, for brutality, because cruelty lS refined
and at least discriminates its objects and intentions. The
terrible brut~lities of democratic war have demonstrated
how little the mass mind is capable of seeing the virtue of
selection and restraint. The refusal to see distinction between babe and adult, between the sexes, between combatant and noncombatant-distinctions
which lay at the
core of chivalry-the
determination to weld all into a formless unit of mass and weight-this
is the destruction of
society through brutality. The roar of the machine is followed by the chorus of violence; and the accumulatlOn of
riches to which states dedicated themselves, lS lost 10 a
blind' fanaticism of destruction.
Those who based their
1. From The Collected Poems of W. B. Yeats. By permission of the Macmillan
Company, publishers.
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lives on the ~nintelligence of sentimentality fight to save
themselveswith the unintelligence of brutality.
The only redemption lies in restrainr imposed by idea;
but our Ideas, if they are not to worsen the confusion must
beharmo.nizedbysome vision. Our task is much like finding
the relationship between faith and reason for an age that
doesnot know the meaning of faith.

CHAPTER

II

DISTINCTION AND HIERARCHY
For if all things had come into being in this
automatic

fashion,

instead of being the out-

come of mind, they would all be uniform and
without distinction.-ST. ATHANASIUS.

THE most portentous general event of our time is the steady
obliteration of those distinctions which create society. Rational society is a mirror of the logos, and this means that
it has a formal structure which enables apprehension. The
preservation of society is therefore directly linked with the
recovery of true knowledge. For the successof our restoration it cannot be too often said that society and mass ate
contradictory terms and that those who seek to do things
in the name of mass are the destroyers in our midst. If society is something which can be understood, it must have
structure; if it has structure, it must have hierarchy; against
this metaphysical truth the declamations of the Jacobins
break in vain.
Perhaps the most painful experience of modern consciousness is the felt loss of center; yet, this is the inevitable result
of centuries of insistence that society yield its form. Anyone
can observe that people today are eager to know who is
really entitled to authority, that they are looking wistfully
for the sources of genuine value. In sum, they wish to know
the truth, but they have been taught a perversion which
makes their chance of obtaining it less every day. This
perversion is that in a just society there are no distinctions.
Our course has reached a point at which the question of
whether man wishes to live in society at all or whether he
wishes to live in a kind of animal relationship must be
raised in all seriousness. For, if the proscription against
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